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Early Baptist Churches in Queensland No 16 

Townsville Church 
Reproduced from The Queensland Baptist May 1902 p 63 

We continue the reproduction of a series of articles on early Baptist churches in Queensland which first ap
peared in The Queens/and Baptist. These articles present some interesting details of the churches and build
ings. One of the features of the original series was a photograph of the church with each article. Recent pictures 
of these churches are also shown where available. . 

A few Baptist friends in Townsville, the principal movers being Messrs. 
F. J. Yarrow and Charles Stewart, approached the Rev. T. Vigis, of Char
ters Towers, to form a Baptist Church in the town, and on the 27th Janu
ary, 1888, Mr. Vigis convened a meeting for that purpose in Mrs. Wilkie's 
schoolroom [in Sturt St], at which nine persons were present. This was the 
foundation meeting. Services were started and conducted by the brethren 
in the meantime. The Rev. W. Whale was invited to visit and strengthen 
their hands, which he cheerfully did. In August, 1888, the Rev. J. H. Pryce 
came as a six months' supply, and left at the end of the term. In April, 
1889, the Rev. Thomas Breewood came as a supply, and left in November, 
1890. During this period, and till over two years after the arrival of the 
Rev. F. G. Buckingham in April, 1891, we worshipped in all sorts of 

rented buildings, but this gentleman was not satisfied with this state of affairs. Aroused by a sense of our need, 
and a determination to place matters on a higher and more dignified level, the Rev. F. G. Buckingham started 
things going, and officers and members responded cheerfully. In July, 1891, we purchased a comer allotment at 
the intersection of Fletcher and Sturt Streets,with two cottages thereon, for the sum of £500. 

Two years after this, the Congregational Church having been vacant for a long time, we made an offer for 
the building, and in August, 1893, we purchased the structure, with all that was in it, for £80. It was a bargain. 
For a further £160 we got the building re-erected on our own allotment, and painted, and on November, 1893, 
we held the first service, which was one of thanksgiving. Our whole indebtedness at present is only £250, and 
the rent from the two cottages more than covers the annual interest. 

The Rev. F. G. Buckingham remained with us until March, 1896, his pastorate covering a period of five 
years less one month. No one else has stood by us for a similar period. After his retirement we were a long time 
without a pastor, and various ministerial brethren from Brisbane supplied for a month at a time. The Rev. James 
Blaikie, at present of Hobart, supplied for six months, and ll).uch blessing was the result. In August, 1897, the 
Rev. A. G. Welter accepted a call to the pastorate, and remained with us until December, 1899. During Mr. 
Weller's pastorate, we re-seated the church with substantial, appropriate, and comfortable seats, at a cost of 
£40. 

On the removal of the Rev. A. G. Welter, the Rev. R. Williamson (of Victoria) preached and laboured for 
six months, and his deeply spiritual utterances were constant food to us. In February, 1901, the Rev. J. S. Rap
kins (late of Mount Morgan) accepted a call to the pastorate, and is with us at present, doing a good work, 
which promises to be expansive and stable. During the various periods we have been without a pastor, great 
assistance has been given by the officers in maintaining the services. 

Wm McKenzie, Hon. Sec. 

Note: The building described above was destroyed by the cyclone Leonta in March 1903; the remains were used to 
build a hall which was used until 1922. Then a disused powder magazine was dismantled and the bricks used in the 

Central Baptist Church building (left). After 60 years, this congregation 
combined with the other Baptist churches in the city to form the Townsville 
District Baptist Church, in modern new premises at Thuringowra (below). 
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This is the second article in a series (see Dec 2004 issue for Part 1) on the development and impact ofthe 
Neo-Pentecostal or Charismatic movement which influenced Baptists in Queensland strongly from the 1970s. 
It caused a great deal of uncertainty and controversy at various times, peaking during the 1980s. Although it 
has died away since then, it is possible that it might once again be a centre of attention if the recent hardline 
negative approach of Southern Baptist Convention in USA is emulated here- not such a remote possibility
given the close contact between Queensland and US Baptists. 

The first article in this series was a general overview, and now we move into a more detailed outline, com
mencing with the decade of the 1970s. Reliable and easily accessible information about this topic is hard to 
locate; the material presented here has been gained from local church and denomination documentary sources, 
early and recent interviews with several pastors and others with first hand knowledge of the movement, gen
eral sources and personal experience. The overview is intended to be as complete as, possible, but it is ac
knowledged that much more could be said. Contributions of information and documents, and corrections from 
readers are warmly welcomed. 

As indicated in Part 1, the 1970s were characterised by an early negative response to the movement, fol
lowed by a quieter period for the rest of the decade. In fact, when writing a Master's thesis on the topic in 
1976, Rev Mel Williams reported that there was perhaps only one church (Moore Park) with charismatics in 
membership. However this was to change in the 1980s. But even then, there were changes underway in areas 
closely related to the Charismatic movement which fed it and soon became identified with it. 

Definitions 

Pentecostalism (which had it official beginning just 100 years ago this month) is usually defined as a form 
of evangelical Christianity which believes in the Baptism of the Spirit as a necessary second stage of salvation 
after conversion; Spirit baptism is usually a tumultuous experience for the individual and it is proven to have 
occurred by speaking in tongues, i.e., either foreign languages not already known by the person or sounds 
which do not constitute an actual language. According to this view, unless a believer speaks in tongues, they 
must seek the baptism of the Spirit to enter into the "full gospel". Other "gifts of the Spirit" are also encour
aged, especially miraculous healing. Because of this distinctive approach, Pentecostalism usually becomes a 
denominational grouping separate from other existing churches. In Australia, the most prominent of these de
nominations up until the late 20th century was the Assemblies of God. 

The charismatic movement, on the other hand, believes that the spiritual gifts mentioned 
r-------, 

in the NT, such as healing, proph~cy and words ~fknowledge are still availa~le ~o.the church !. Speaking 
today, and should be encouraged 1ll the normal hfe of the church and of the mdlVldual. Bap- ! .'~ , 
tism of the Spirit and speaking in tongues (especially as a private experience) are simply part 'In tongUE:S 
of this overall "charismatic" (from Greek charisma - gift) environment. Any of the gifts may 'like a 
be given to individuals and no one gift (especially not speaking in tongues) is considered to h' h ' 
be necessary for a Christian or a church; however, the presence of charismatic gifts is consid- a ,Y s 
ered a sign and means of renewal and empowerment. Because of this more inclusive ap- hahhlin 0" 

proach, the Charismatic movement did not form new denominations but sought, often with /lr AI.AN GlU~ 
Church· Reporter 

crusading zeal, to bring renewal to all denominations and churches. In the early stages (the ··Sp'"~illgilllOl1gu,,.· 
1960 d 19 0) h h · . ft C d "N P 1"" lhe main I\lllnlfcstllticn "f S an 7 s , t e c ansmatlc movement was 0 en relerre to as eo- entecosta Ism 'he J>'"lm',,,1 1"I;el ;11 

Baptism in 1111,' Ht!I~ 
but this term has now largely dropped out of use. Spiril. i, ,imil"r '" " 

haby'=, babbling spl!c~h.: 

Some Baptists thought of themselves as more interested in revival and the renewal of the 
life and faith of the church and of their own personal Christian lives rather than aligning 
themselves with any particular doctrinal viewpoint about spiritual gifts or the Spirit baptism. 
Thus they were prepared to accept charismatic gifts if this was part of the practical experi
ence. Others took a strong doctrinal position, sometimes called "cessationism", which taught 
that the miraculous gifts such as tongues and prophecy had served their purpose in the apos-

ilCCtlrlHllg lu :t rcp .. lrl ~ 
j"'lIcd Ihh w..:d: In' thl.!; 
Syllncy An~lk;III' 1)1\)-; 
\.'C';~. 

rhe 1)4'P"Il"~ re-p!)r\ 
whkh witl b;! \,.111 ,:M. 
!ihorlly 10 rhe gene nIl puh.: 
Ii;:, i .. Ih¢ IC~1I1t tlf Ih .. - fir~1 

~~·~~::;llli.,~:41~i~:} H::'!~~I~:~:~~: ! 
jinn chlln:h bud~ . 

The "i>abilling ']'.:'~'..:h": 
d"im i\ mad!:' h\" .• ;'iv\JncI 
rsr~·"hi.ltI"i"'l \\ hl~ c.\:lrninc'd 
40 people \1110 spoke In 
IUI1"uc~ " 
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tolic age and therefore had been pennanently withdrawn by God at the end of the New Testament period. 
Thus any occurrences which were now claimed as biblical charismatic gifts were considered to be spurious or 
even evil, and nee~ed to be strongly rejected as false teaching. They understood the NT to teach instead that 
the so-called "baptism of the Spirit" was not a second stage of the Christian life but was an aspect of conver
sion. The "filling" of Spirit for empowennent in witness and holiness in living was something that might be 
repeated many times throughout one's Christian life and ideally was the continuous experience of the Chris
tian; hence the teachings of the popular Keswick movement about holiness and the higher Christian life were 
more acceptable biblically. 

Precursors 

In the late 1960swhen Neo-Pentecostalism was beginning its dramatic impact on churches in Queensland, 
Baptists were coming out of a period when they had been fully preoccupied by intense evangelistic, Home 
Mission and Christian Educational activity. Although revival had always been part of their thinking, there had 
been only a few signs of interest in the new movement of renewal that was becoming apparent elsewhere. One 
of these was when Principal TC Warriner was requested to address an Baptist Assembly in 1966 on the topic 
of the Holy Spirit; his address was well received and later published as a booklet by the Clifford Press. He 
emphasised the person and deity of the Spirit and his work in conversion, guidance and strengthening of the 
Christian, as well as the guidance, mission and unity of the Church. He devoted a special section to the minis
try of the Spirit in relation to membership, operation and leadership of the local church and of the Baptist Un
ion. Overall, he pleaded for a balanced and biblical understanding that would demonstrate the reality of the 
Spirit but not be misled by "extravagant perversions". Later in the same year the Queensland Baptist wel
comed in an editorial the news that an unnamed church had been focusing on special healing ministries which 
appeared to be go beyond the common accepted practice of prayer for the sick. 

But by 1970 the Baptist leadership was aware enough of the trends to make the Holy Spirit the theme for 
the half-yearly Assembly held in Townsville. The President, Rev Reg Jarrott, gave an address called "The 
Sweep of the Spirit" highlighting revivals throughout history, and stated: "God is preparing a way for his 
Spirit to work. ... There is need for Baptists to remember in the seventies that it is not by power, but by the 
Spirit of God, that God will send His Spirit in reviving power to the church." Other supporting addresses 
were given by Revs CL Miller and VC Bowring. This was backed up by Rev Frank Stone who, in a circular to 
the churches in mid-1970, called for Baptists to pray that the Holy Spirit would work effectively through 
church members. 

However, all this did not indicate a trend towards Pentecostalism, as Rev Nonn Mergard's 1970 presiden
tial address made clear - the emphasis was firmly on "The Living Christ". He warned his listeners not to 
heed the rowdy voices of unbelief, but to look to the risen Christ as the basis for life and evangelistic fervour. 
He said that God has called Baptists to be bearers of message of conversion and life in Christ; the regenerate 
church was "the pearl of great price" and evangelism was the way to "demonstrate the living Christ in this 
present hour." It was the gospel of God which was power of God to salvation. 

In fact, there was some evidence that this Christ-centred approach was meeting with blessing. For exam
ple, at the old inner city church of Petrie Terrace, there were spectacular signs of revival during 1971 when a 
large numbers of young people began attending the church in response to outreach efforts in the King George 
Square and the establishment of an innovative coffee shop ministry, cell groups and Bible studies under the 
leadership of Pastor Alan Cossgrove; many conversions were recorded, baptisms occurred and people lives 
were turned around, in some cases, from crime and drug abuse. 

Official notice of Neo-Pentecostalism 

The first official reference to Neo-Pentecostalism itself amongst Baptists in Queensland occurred in Sep
tember 1972 when General Superintendent, Rev Frank Stone and the Council reported to the annual Assem
bly: "Two of our churches have been affected by this [Neo-Pentecostalism] and some individuals in others." It 
was reported that a paper on the movement obtained from the Baptist Union of NZ had been circulated to the 
churches, the Department of Evangelism would provide studies on the Holy Spirit and there would be mate
rial in the Queensland Baptist. To deal with the problem, it said, 

"It is important that our ministers give instruction on the Person and Work of the Holy 
Spirit, so that our people may be adequately equipped to live the Christian life and witness for 
Christ, and avoid the error of seeking "an experience", which may have no necessary Christian 
origin. The movement today claims to be a unifying influence, but there is little evidence of 
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this. The teaching and practice of Scriptural doctrine as generally understood by Baptists, will 
emerge in afull-orbed Christian life." 

Some details of the NZ report have been mentioned in Part 1 of this series. Limited copies of this report 
had been circulated to the churches in December 1971 and bulk copies were ordered for wider distribution 
early in 1972. Details of the special issue of the "Queensland Baptist" published in February 1973 as a means 
of giving directions on the movement were also mentioned in Part 1 of this series. 

The churches referred to in the 1972 Annual Report were not named, but references in Executive Commit
tee records indicate that they were Coolangatta/Tweed Heads and Windsor Road. 

Coolangatta/Tweed Heads 

At Coolangatta, Keith Bray had become minister late in 1968, after having served at Cannon Hill. He was 
also simultaneously pastor of Tugun. Some people at the Coolangatta church had become enthusiastic about 
Neo-Pentecostalism and pressured him to be involved as well. However, although he had already shown inter
est in the renewal of church structures and ministry through the use ofthe gifts of the Spirit, he was not will
ing to go in the Pentecostal direction. The Gold Coast-Tweed area had become something of a centre of Char
ismatic action and reaction. For example, on 25 Jan 1972, a rally with the theme "Pentecostalism and the Je
sus Revolution Challenge" was held in Southport featuring some anti-Charismatic crusaders, one of whom 
was Rev Geoff Paxton, principal of Queensland Bible Institute, and another was Robert Brinsmead, based 
near Murwillumbah. Late in 1971, Rev Frank Stone, Baptist Union General Superintendent, visited Tugun 
and Coolangatta Baptist churches discussing Pentecostalism with the people there; the BUQ Executive dis
cussed the situation late in 1971 and during the first few months of 1972. The matter was resolved when it 
was reported a short time later that Bray had advised his churches he would not promulgate Pentecostal views 
or attend Pentecostal meetings locally or elsewhere. 

Windsor Road 

The situation at Windsor Road was different. Here Rev G. Durward was coming towards the end of a 28 
year pastorate. Prior to commencing at Windsor Road in 1944, he had been an Assemblies of God evangelist. 
Before the Baptist Union Executive would register him as a Baptist minister, they required him to sign an 
undertaking in which he "solemnly renounced all connection with the Pentecostal Movement". He agreed to 
do this, stating "that my views are one hundred percent t.hose of the Baptist Church and that I will not at any 
time preach or teach any doctrine or engage in any practices which in word or spirit conflict with the views 
and practices of the Baptist Church". His ministry was very successful in the early years, but by the late 1960s 
the church began to decline seriously, tensions arose, and fears were held for its future. With the .growth of 
Neo-Pentecostalism in the wider community, some apparently thought that Mr Durward might revert to his 
earlier beliefs and that the future of the property as a Baptist facility might be doubt. The situation at the 
church was discussed by the BUQ Executive during the early months of 1972; Dr E Gibson, Principal ofthe 
Baptist Theological College, was organised to give talks at the church to help contain the situation. At the 
time Mr Durward was concluding at the church early in 1973, the property was being transferred to the Bap
tist Union and consideration given to using it as the permanent denominational headquarters, a plan which did 
not eventuate. The property was eventually restored, the church recovered and had a strong ministry, with a 
charismatic flavour, for several years following. 

However, during Mr Durward's ministry there had been occasional incidents involving healing and private 
.--____________________________ -.use of tongues. Then upon 

~~FORUM ON PENTECOST ALISMtt 

"Attention Citizens. of Brisbane;' 
sclid t)w mlvcrtiscmcl1l ill the ·;('oul'ier
Mail". "PEN'fECOSTALlSM AND 
THE JESUS REVOLUTION CHAL
LENGEDr' tlle advertisement prom
j~cd. 

The rest of lhe advertisement and 
the circular sent out to ministers in 
the Metropolitan area read 'IS fol-
lows: . 

«You can no Jonger ignore the. chal~ 
lcngc of Pentecostalism llnd the JCSll!' 
Revolution sweeping Bri;\hanc and 
other great citk,; of the world. 

• Will Pentecostalism d"stroy the 
work of the Protestant ReformC\~ 
lion? 

• Is the Je~U5 of the Nc\\." Testament 
the Jesus of the Jesus Revolution? 

" hen: was more than a sligh!.. ,sus~ 
picion that lhe whole thing was a 
"build-up" to get all audience for a 
team of pentecostalist sp(.'uker~. I:rom 
the number of pentecostal people in 
{he audience .it would appear that 
man\' of them also arrived at the 
wfmlg conclusion as to the purpose 
of the forum. 

Il was far from being ·Pro-Pente
costal. The speakers were not. idemi
lied us to denominational Jin.~s. Dr. 
Jack D Z\\'cmer, described as a "Uni
versity Professor from U.S.A." iSt it 
was learned aflcl\vardll, a pro[es~or 
in Dentistry. Mr. John Slade, the 
Chairman of the gathering, i:; "A 
Teacher from New Zealand", Mr . 
Robert D. Brinsmead, "An Australian 
AlIt~I";1 and 1m' nntional Publisher". 

Here it may be said that the spoak-
0" had all studied their subject wol1, 
baging their argument on numerolls 
N·.!w Testament passages Very lillIe 
was said about the .Iesus Revolution. 
A gr('al deal was said about the nai
ure of the Gospel, God', plan of sal
vation, the gilts ('If lhc Spirit and the 
place of tho Word of God. 

Much of what was said was chal
lcng.:::d by lhc questions that followed. 
The claim by the panel of speakers 
that modqrn PcntccosHllism is a <.hm
ger lO the prillciples of the Rcforma~ 
lion scem'i a difficult one to slistain. 

To an ImpartinJ 'lbserver if. would 
appcJr that "Forum" .is not the best 
title for the procedure of this meet
ing. The word suggests a discussion 

his retirement he published a 
testimony in the June 1973 
issue of the Queensland 
Baptist in which he specifi
cally mentioned his healing 
ministry and made particular 
reference to his belief that 
healing was part of the bene
fit given by God through the 
atonement. 
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Moore Park 

One other church that did not figure in the Executive's report 
was Moore Park. The minister here since June 1970 was Rev 
P. Audemard. He published a testimony of his charismatic 
experiences in the Feb 1973 special issue of the Queensland 
Baptist. This indicated that in Feb 1970, while still living in 
Melbourne, he had received a charismatic experience, includ
ing tongues, resulting in increased devotion in Christian living 
and empowerment in his ministry. When he came to the 
Moore Park church, he apparently took a fairly moderate line, 

Moore Park Baptist Church but this did not satisfy either those on the conservative side or 
those who were charismatically inclined. First some of the for

mer group left in protest, and then the opposite occurred; membership declined from about 1973, and bot
tomed out in 1977 when Audemard resigned and moved into a fully fledged charismatic ministry on the Gold 
Coast, and after that returned to Victoria. 

Nambour was another church which was affected about 1970, involving the loss of about 20 members 
sympathetic to Pentecostalism, including some leading officers of the church. In 1972, its membership 
dropped to 53, the lowest in almost 35 years. However, it recovered the next year, and after a slight dip, in
creased steadily thereafter; by 1977 it had made up all the lost ground. 

There was varied impact in many different churches, although there are few documentary records to track 
the effects. However, writing about a decade later, Rev Frank Stone, who was in touch with the churches 
through his official role, was of the opinion that it was very difficult for charismatics and others to co-exist in 
the same church because of entrenched attitudes on both sides; he said that did not know any case where a 
church had benefited from the existence of charismatic group within it. 

This attitude was reflected in the special issue of the Queensland Baptist in 1973, which showed some 
sympathy with the new movement, but was dominated by the negative view of the lead article. This line had 
no doubt been followed because of the direction shown by the report from NZ where experience was more 
extensive. Overall the solution was to ensure that pastors and churches taught the traditional orthodox position 
which, it was believed, would result in invigoration and stabilization. If this advice was followed, the official 
view maintained, the problem ofneo-Pentecostalism could be contained. 

Charismatic Explosion 

This strong reaction by many Queensland Baptists in the early 1970s took place in the context of the ex
plosion of the charismatic movement on the Brisbane scene. The prime example of this occurred when Trevor 
Chandler, a former Baptist lay pastor from NZ, came to the Full Gospel Church, Windsor where soon a highly 
distinctive and rapidly expanding Pentecostal ministry took place. When his ministerial credentials were with
drawn by the Pentecostal authorities, he formed his own Christian Life Centre. One of his colleagues was 
Clark Taylor, a former Methodist student minister and a 1959 Billy Graham Crusade convert who had a heal
ing experience and received the Baptism of the Spirit in 1967. During 1968, while ministering at Holland 
Park, he was involved in some charismatic experiences with his parishioners there, and in 1969, as a theologi
cal student, conducted charismatic home groups in the Corinda area. As a result of tensions with the Method
ist church over his charismatic ministry, he resigned in 1970. However, there was split between Chandler and 
Taylor in 1972, and after a period of itinerant ministry, Taylor formed the Christian Outreach Centre (COC) 
in June 1974. In the next 25 years, it grew very strongly, and established 57 branch churches plus schools, a 
university, welfare work and missions, which was equal to 40% of the Baptist achievement over 150 years! 
Another church which was beginning a rapid path to growth and influence was the Mt Gravatt Assemblies of 
God where Reg Klimionok had taken over as pastor in 1968. 

Baptists and Charismatics 

Even though the charismatic movement in the Baptist churches was greatly restricted as a result of the 
negative attitude towards it and the firm action of the denominational leaders, there was still a significant im
pact upon Baptists. For example, when Taylor's COC, which was growing dramatically, moved to West End, 
it placed pressure on the nearby Greenslopes Baptist Church through attraction of its congregation and active 
proselytization of its members and leaders. 
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Similar pressure was noticed at Nundah Baptist Church 
when some of its young people were in contact with young 
people from the Wavell Heights Presbyterian Church where 
the ministers had became charismatics as early as 1969. In 
1977, after a period of rapid growth with some tensions, a 
large part of the Presbyterian church moved out and joined 
with the strongly pentecostal Immanuel Fellowship (which 
soon became known as the Brisbane Christian Fellowship). 
In December 1972, Rev Stan Solomon, BUQ Youth Direc

tor, was asked for advice by the Nundah Baptist pastor, Rev Mel Williams, on handling the young people at 
his church. This was the first time that Solomon became aware of the impact of the charismatic movement on 
Baptists. 

Rev Geoff Waugh, a NSW Baptist, served with the Australian Baptist Missionary Society in Papua-New 
Guinea from 1965 to 1970, and then moved to Brisbane. In November 1971 it was reported he had resigned 
from the ABMS and was worshipping at the Windsor Full Gospel Church. Thereafter, he was involved with 
the Methodist Church at its Kangaroo Point training school which was known for his support of the charis
matic movement. Later he transferred to the Uniting Church theological college and ultimately taught at 
COC's Christian Heritage College, maintaining all through his interest in charismatic renewal. 

A controversial, although very low key, example of Pentecostal contact occurred when a Folk Fiesta was 
organised in March 1972 by the Baptist Theological College as part of a promotional drive in association with 
its relocation to Brookfield. One of the people featured was the popular youth counsellor, Charles Ringma, 
working amongst street kids and the drug scene; he had started Teen Challenge in Brisbane in 1971. His con
tribution, and that of music groups, created a very good impression and significantly improved the college's 
profile, especially amongst youth. However, Ringma's recently acquired Pentecostal affiliation created grave 
concern within the Baptist Union leadership, even though his beliefs were not a part of his presentation, lead
ing to serious questions being asked about the circumstances of his involvement. 

By now, the Charismatic movement was impacting most denominations and so Baptists could hardly be 
ignorant of it, even if they did not have a lot of personal contact, exact knowledge or theological ability to 
handle the doctrinal issues involved. There was a great deal of literature, ranging from popular to scholarly, 
circulating, and the media carried reports and advertisements of all kinds, all of which fanned the fires of curi
osity and controversy. 

But some Baptists did have reason for more intimate personal interest. Some leading figures had Pentecos
tal or Charismatic family background and contacts. Others were touched by the charismatic movement 
through the influence of friends and church colleagues, as people streamed from mainline churches to check 
out the new phenomenon. Although some were still repelled by the reportedly unbiblical teaching and bizarre 
behaviour, others were beginning to see positive results as they heard credible reports of transformed lives of 
new converts and lapsed or nominal believers. Others were attracted to the vibrant worship and fellowship 
that the charismatic churches practiced, and some reported positive results in healing and the restoration of 
broken lives. So there was a feeling that perhaps this new movement was the long awaited revival! 

Signs of Change 

'While there was little obvious charismatic activity in Baptist churches during the mid- to late-1970s, there 
were other signs of a change. These were not, at first, overtly charismatic in themselves, but had a loose con
nection; however, they soon became more closely identified as part of the movement. One of the most obvi
ous of these was in the area of music used in the church services. 

The first "Scripture in Song" chorus book was published in 1976, and with its two successors, it quickly 
became popular. A report from the Baptist Book Shop in mid-1978 indicated these books were selling ex
tremely well, although the same report also indicated strong sales for the more traditional book, "The Hym
nal"; however, this was short lived as the use of hymn books was soon to be abandoned in favour of contem
porary songs and overhead projectors. These new songs (or "choruses") not only represented a change of mu
sical style from the hymns and gospel songs which had been used for generations, but they also introduced a 
new mood of praise and worship into the worship. More particularly, however, some of them were overtly 
charismatic, or even Pentecostal, in their concepts, extolling in particular the baptism of the Spirit, miraculous 
healing as a gift of the atonement and Pentecostal revivalism. Occasionally churches were happy enough to 
use the songs in general, but banned some of them because of their doctrinal content. 



Qld Baptist Forum No 62 Apr 2006 Page 8 

Associated with the new fonns of music was a significant change in worship as a whole. It was becoming 
more infonnal both in the way it was conducted and in the dress and actions of leaders and church-goers. The 
structure was also altered from the older pattern of hymns, readings, prayers and the sennon arranged in a 
way that alternated presentation of the Word with the response of the people through prayer and praise, allIed 
by the pastor in his role as spiritual leader of the church. Now there were much longer concentrated periods of 
praise in singing, and the use of worship leaders and singers; the organ and piano were replaced by bands of 
guitars, drums and keyboards. There was also provision for the spontaneous involvement of people in prayer, 
speaking and physical movement such as clapping, swaying and dance; in some cases there were periods of 
"free worship" for personal expressions and mutual ministry. In some cases, at least later, the use of tongues 
in prayer was permitted although it was sometimes controlled by the leadership to ensure that the biblical re
quirement of interpretation also took place; prophecy and words of knowledge also occurred in some places, 
as did specific healing and deliverance ministries. 

Rev Nonn Weston, who was Baptist Union Director of Christian Education 1974-79, summed up many of 
these changes in a paper at the 1977 Half-yearly Assembly. Commenting on the clamour for change in wor
ship and the resultant tensions in the churches between advocates of the contemporary and the traditional, he 
explained that "genuine worshippers" were not looking for change so much as "meaningfulness" - and that 
this would not necessarily involve change but adaptation. Weston believed that the "genuine worshipper" 
wanted a "worship experience ... that he understands, something that is relevant to him, and something that 
is worthwhile, both to God and himself." He said these worshippers were also looking for "a congenial con
text in which they can express their worship. They are looking for wannth and brightness, so that their wor
ship can be happy and a joyful experience." In his contact with churches around the state, he had noticed four 
new characteristics emerging - there was a greater emphasis on "involvement", "sharing", "family signifi
cance" and "intimacy" in worship. He advised that in the light of these rapid changes, it was important not 
simply have "change for change's sake", or impose change when people are not ready for it or rejected it. He 
urged people not to forget the real nature of worship - acknowledging God's lordship, giving praise and wor
ship and celebrating God. 

Despite this irenic explanation, for some at least, the new developments were driven by new (or least, 
modified) understandings of the teaching ofthe NT about church, ministry and worship, and a desire for ex
tensive and fundamental change in the spiritual values and structures of Baptist churches. 

Other signs of change 

These kinds of changes spread rapidly through the denomination, a process that was at least tacitly encour
aged by some of the Baptist Union leadership. For example, General Superintendent, Rev Frank Stone in a 
report in 1976 urged the people to "Make more of worship, so that the magnificence of the living Christ is set 
forth and our people realise 'the worthiness' of Christ. Especially, the morning service should be alive to God 
meeting His people and not an educational period." He believed that Baptist should remember that "as the 
people of God we are 'victory people'" and should therefore be "People of Praise." 

Specific focus on the Holy Spirit was also becoming more prominent. Dr Ted Gibson, Principal of the 
Baptist Theological College of Queensland, who had studied the Holy Spirit for his doctoral work years ear
lier, focused his research on this topic during his sabbatical in 1975. He had written an unpublished book on 
the topic and upon his return had lectured on it at when he delivered annual college lecture in 1977. 

Similarly, Rev Roy Conwell, speaking as President in 1975-76, called for the power ofthe Holy Spirit to 
be seen in the life of the churches. He said that as well as defending the truth of gospel through argument and 
teaching, "Something more is needed, and that something seems to be the proclamation of divine truth with 
such authority and power of the Spirit, that it penetrates deep into the callous and casual attitude of the mod
em world! .... The church will be as strong as its individual members, and her proclaimed message as pene
trating in an unchristian world in proportionate measure to the Holy Spirit's control in the lives of her individ
ual members." 

All of these trends set the scene for a period of radical change in the late 1970s, led by several churches 
which soon became well known for their charismatic character. 

(to be continued) 




